Human Rights and Global Values

The boundaries separating people anith China, for example, will de®ne this cendeveloped countries, we wilbt understand
places are rapidly eroding. Yet dramatic ditury in pivotal ways. A migration expertthe dynamics of their social change in the
ferences remain: Between rich and pogredicts that China's creative approach tfuture ® says Ludger Pries, a sociologist at
economies, between authoritarian and denbringing emigrants home will allow theRuhr Universitst Bochum and, like Limbach,
ocratic states, between secular and religioosuntry to keep its most talented creativene of the scienti®c advisors.
societies. In a world that remains dividedyorkers and move the country from a cheap Underpinning all of the discussions dur-
exploring what constitutes global humarproduction center to a more knowledge-4ing the OCF conference was the question of
rights and values has never been more irbased economy, for example. At the sanf®w policy shapes what rights are granted
portant. At the OCF conference, an intertime, scholars debated whether the same aqrd what values are protected. As boundaries
generational dialogue between youngroaches states use to integrate migranghift, more international organizations, from
activists and scholars and an older, morfeom other countries might apply to the oft-the UN and World Trade Organization to the
experienced generation touched on topicaverlooked phenomenon of internal migra-European Union, are stepping into a regula-
like international justice and the rule of lawtion from the countryside to urban areas. tory role. Yet often this power exists without
religion and values, as well as migration. Just as migration transcends nationahe constitutional checks and balances that

aPeople who come from countries withboundaries, the international reach of reliiost nations rely on.
great economic or constitutional problemsgion makes it one of the most divisive and 2The question arises as to how this de-
are often much more informed about op-potentially benign forces in human societycision-making power can be democratically
portunities for change ? says Jutta Limbaci,hough the headlines may be about thiegitimized and submitted to certain funda-
the former president of the Federal Constielash between Islam and Christianity, sommental rule-of-law principles? says Dieter
tutional Court of Germany. With experiencepolitical scientists and historians at the OCEBrimm, professor emeritus of public law at
on the ground that goes beyond the thecconference argued that an equally signi®cathie Humboldt University of Berlin. 2There
retical, local activists 2provide concrete recshift may be going on within Christianity,is no equivalent to a constitution on the
ommendations on how state organs ands evangelical strains of the faith sweépgernational level, or only a very thin one
nongovernmental organizations can helmcross Africa and South America and replae¢ best°
promote democracy in areas where dictatotraditional denominations. There is no one answer to the question
ships still “ourish® Societies across the world will be imef how to provide human rights on a global

The conference's geographic diversitgacted by movements like these regardlesssaiale. But meetings like the OCF can provide
highlighted issues beyond Europe's bordersgeographic location. 2Without understandinga forum for identifying problems and gen-
especially in some of the wddemerging the very different historical developmentserating concrete ideas for a more just com-
economies. Deep social changes occurringalities and challenges in developing angon future.
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849 out of 7,112

petitioners were granted amnesty by South Africa's Truth and Reconciliation Commission.

8 1 people per toilet seat in Mumbai, India.

Chinese students studied abroad in more than 100 countries in 2007.

0%

of people without basic necessities say
religion is an important part of their lives.

of people with their basic necessities met say
religion is an important part of their lives.

3 /O of U.S. citizens will be of Latino descent by 2050.
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Reconciliation

a°|f truth has replaced justice
... has reconciliation turned
INnto an embrace of evil?©




result would have been to explain apartheiguage of amnesty, political context and for-
Addressing the Human Rights sessioas an evil system, not just to reduce it to eglveness, South Africans are being asked to
of the OCF conference, South Africaroperatives? let off the hook the president (accused of
poet and journalist Antjie Krog drew on Mamdani was particularly vocal aboutaping a young woman), his ®nancial advis-
African philosophy to explore how a worldthe forced removals of three and a half miler (accused of corrupt dealings in the arms
view that might seem alien to Europeankon people to create racially segregatetkal), and the xenophobic attackers (accused
made the pioneering Truth and Reconciliaresidential areas as 2South Africa's gulag? attacking and looting the businesses and
tion Commission project the right solution While some 25,000 people died betwedmuses of people from other African coun-
for South Africa. 1960 and 1994 in political violence, milliongries).
more were condemned to anguished lives of Mamdani and Braude are saying that
racially de®ned poverty. With the narronthose who bene®ted from a crime against

Is a common understanding of humanfocus of the TRC their dignity could nevehumanity have walked off scot-free. Those
rights possible? Is a shared doctrine of hbve restored while thousands of aparthei@ho have killed, maimed, and tortured got
man rights possible and desirable? Are dlinctionaries and millions of white bene®amnesty. Because the structural injustice
human rights universal? ciaries were left unscathed, off the hook, aridack people suffered has not been recti®ed,

I will ®rst discuss two examples of strongith all their loot intact. Instead of placingthe rights and freedoms in the constitution
and devastating criticism against the bastbe complicity and culpability of bene®ciaremain a chimera. We are therefore NOT
principles of the South African Truth andries center stage, white South Africans Bgual before the law and will never enjoy
Reconciliation Commission (TRC). Bothand large were able to claim a false innequal bene®t or protection. The TRC single-
these criticisms suggest that some fatal "awsnce. handedly destroyed the possibility of restor-
within the process itself hampered and are In an interview with me, Mamdani ing human dignity which forms the
still hampering South Africans in cultivatingsharply criticized the way in which the comfoundation of freedom, justice, and peace
a culture of human rights and building a faimission was settling for truth instead of tryin the world. Therefore, the commission's
and just society. Then | want to explore aning to exact justice for the impoverished. 2ltritics say, all South Africans have in a way
other way of interpreting these 2fatal "awstruth has replaced justice in South Africa been licensed to be as corrupt and criminal
in order to show that a different kind ofhas reconciliation then turned into an em-as they want, to make up for what they have
reading is possible which not only broadenisrace of evil?° he asked. been denied, or in protecting that which
the concept of human rights but also makes South African scholar Claudia Braudeothers want to take from them.
the building of a just society more probablés also critical of the commission's approach. You will agree: This is devastating.

The TRC was only a few months into itélaving avoided a Nuremberg route in deal- But allow me to look at the same issues
two-year workload when one of the stroning with the crimes of the past, she saysamed by a different philosophy or world-
gest, most enduring and often quoted critiSouth Africa has entrenched a pervasiwgew, namely that of being part of an inter-
cisms was leveled at the Commissiowrulture of impunity. Using the 2emplate of connected community.

Prominent scholar Mahmood Mamdani,forgiveness? many South African criminals

based at University of Cape Town when thaere claiming the right to be forgiven. 2Sincé

TRC was active between 1996 and 1998nnesty cannot be granted for crime&irst things ®rst. Is the concept of an 2au-
criticized the fact that the TRC decided t@against humanity, descriptions of apartheidonomous person® a European invention? It
con®ne its gaze to the physical and represgivetated from being an internationally rec-is important to realize that over the years,
dimensions of apartheid rule such as severgnized crime against humanity into a grosafrican philosophers have de®ned person-
ill-treatment, abduction, torture, and killing human rights violation? Braude writes.  hood in a speci®cally interconnected way.
instead of addressing the structural violence She agrees with several scholars accusiige self is not something private, hidden
of apartheid. Archbishop Desmond Tutu of cloaking thewithin our bodies, modern African theolo-

This, Mamdani suggested, obscured theommission in a language of forgivenessans Gabriel Setiloane and Augustine
co-dependency of racialized power and raxhich allows a political compromise, als&hutte maintain. The self is outside the body,
cialized privilege. Instead of regarding viczalled a pact between elites, to suddenly gresent and open to all. It is not a thing, but
tims as @political activists® and perpetratorgjuire a moral overlay. No wonder, the articléhe sum total of all interacting forces. The
as astate agents®, the TRC should have gooentinues, that the democratically chosehuman self is therefore not something that
abeyond notions of individual harm and leaders of the new South Africa, who in re®rst exists on its own and then enters into
individual responsibility, and located ageneent years participated in a corrupt armselationship with its surroundings. It exists
cy within the workings of a system. Theleal, now demand amnesty. Using the lar®NLY in relationship to its surroundings.
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This kind of interconnectedness is nothe Batswana, the moment that a persowas impressively formulated by a mother
an isolated exceptional phenomenon, bustarts living in disregard of the communitywhose son was killed by an apartheid hit
part of a much broader, more general conaccording to the each-man-for-himself prin-squad. Asked what she thought about rec-
text found in a variety of forms, under aciple, then @the light of the mind is darkenednciliation she answered as follows:
variety of names, manifesting in a variety agind [his] character deteriorates, so that it This thing called reconciliation [...] if |
cultures across the African continent. In hisnay be said that the real manhood is deadm understanding it correctly [...] if it means
famous 1995 essay on African philosophictiiough the body still lives; when they realizéhis perpetrator, this man who has killed
thought, Ghanaian philosopher Kwamethat to all intents and purposes the humarChristopher Piet, if it means he becomes
Gyekye says that communitarism is held Hyeing is alienated from fellowship with hidiuman again, this man, so that I, so that all
most of the scholarship involving cultureskith and kin° of us, get our humanity back [...] then |
of Africa, as the most outstanding trademark How does this view interact with the no-agree, then | support it all.
as well as the most de®ning characteristition of human dignity? Here for you, in  In simple terms she spelt out the full

Poet and Wellesley College philosoph§germany, human dignity is inviolable andcomplex implications of being interconnect-
professor Ifeanyi Menkiti also maintains thatnnate. It forms the foundation and basisd-towards-wholeness and the role of rec-
aas far as Africans are concerned, the realftpm which people can access the protectianciliation in it.

of the communal world Her words, ®rstly, mean that she under-
takes precedence over the stood that the killer of her child could, and

reality of the individual did, kill because he had lost his humanity;
life histories® and there- he was no longer human. Secondly, she un-

fore comes to three conclusions: The conof their human rights. Gyekye says that th@erstood that to forgive him would open up
munity de®nes the individual; personhoodasis of a caring society could be “caring thre possibility for him to regain his human-
is not bestowed on somebody simplgompassion or generosity' rather than jusity; to change profoundly. Thirdly, she un-

through birth, but is something to be ac-ice. derstood also that the loss of her son
quired; personhood is something at which affected her own humanity; she herself had
an individual could fail. now an affected humanity. Fourthly and

In other words: A person is fully depen-Thousands and thousands of revenge killnost importantly, she understood that if
dent on others. In African philosophy thisings were executed in Europe after the Sendeed the perpetrator felt himself driven
is at times described as interconnectednessd World War. Not a single direct revengéy her forgiveness to regain his humanity,
towards fullness. Former Senegalese pddlting of victims took place during the TRCthen it would open up for her the possibil-
and President Leopold Senghor underlinederiod £ many murders of course, but theity to become fully human again.
the Latin meaning of 8conspiring® + breath-were generally linked to criminal activities. This remarkable formulation affirms
ing together. Our deepest moral obligatiowhy this absence of vengeance? Why didw somebody, who would be regarded by
is to become fully human and that we camictims and perpetrators sit together in thenany as not effectively literate, let alone
only do through entering more and moresame room talking about their experiencesthooled in African philosophy, intimately
deeply into community with others. Thel want to suggest that it was due to this sengaderstood her interconnectedness and
goal of morality is the fullness of humanityof being part of and dependent on one ancould formulate it succinctly. But this view
Being interconnected makes it possiblether in order to build a personhood with-had profound implications for the workings
to acquire personhood. Personhood is nah a new democracy. of the TRC.
bestowed on someone simply through birth.  But we are a country split down the mid-  After 18 Truth Commissions around the
You have to 2build® yourself into a persondle: White perpetrators use the brand-neworld, from Chile and El Salvador to Can-
bill of human ada, the South African one has been hailed
rights to protect and credited for being the ®rst to hold victim
those very rights hearings in public, individualize amnesty
that they previ- and allow victims ®ghting on both sides of
ously denied the con'ict to testify at the same forum.
their victims. Most scholars ascribe that to motivated
Personhood refers not to a state of being b\ictims and the poor did not demand rightsand innovative thinking. But all three can
to a state of becoming. No living self can Heefore the TRC, but hoped that by tellinde traced directly back to a strong awareness
static. Stasis means social death. Accorditigeir collective story a country would beof interconnectedness. Because people share
to early 20th century missionary Tommoved into changing everybody's life. Hoveach others pain, the audience has as much
Brown, who lived over forty years amongowerful this kind of interconnectedness is;ight to be in the presence of the testimony
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as the testi®er, all of it is our story and there- That no sharing or change has happened Is the template of forgiveness providing
fore may be public; because people who asmore an indication of a dominating non-impunity to the corrupt? Yes, if amnesty is
prepared to apply for amnesty are admittingnterconnecting culture clashing with anregarded in a strictly individual sense, it
wrongdoing, they could therefore begin tandigenous interconnecting one, than a TR€ould be seen as a dishonest way to escape
change in order to be eventually re-admittetemplate encouraging people to be comforigunishment. But if amnesty is regarded in
able with 2evil° an interconnected way, that it is an admit-
It seems that those who do not bear intance of wrongdoing and stating of a willing-
terconnectedness in mind ®nd the reasonintess 2to make upe for it in order to become
in and around the TRC confusing. In an espart of the community again, then amnesty
say on forgiveness, the late French philosis-NOT impunity, but profound change. It
pher Jacques Derrida describes Tutu &stherefore too simplistic a reading to regard
to society; and because mothers who lo&tonfused® and oscillating 2between a nonall the amnesty-asking of the new dispensa-
their loved ones, ®ghting for the ‘right' openal and non-reparative logic of “forgivetion as purely a desire for impunity. | am
the “wrong' side, suffer alike and can only tmyess' (he calls it “restorative') and a judiciauggesting that much of the support for
to heal when connected to one another. logic of amnesty® Through the interconnectécriminals® in South Africa is embedded
edness-prism however, Tutu is not simplNOT in a desire for wrongs to go unpun-
linking human rights and
What are the implications? amnesty to religion, but is
Mamdani's criticism means that exchangingsing the foundation of in-
truth for justice or 2embracing the evil oneterconnectedness to allow
could be the beginning of a humanizingpeople back into humanity
process in which compassion and changbrough processes such as
bring the ultimate form of justice + a re-forgiveness and amnesty. In
stored and caring society. other words, concepts such as amnesty arsthed, but to be allowed, through negotiated
In fact it is important to know that the judicial logic are not added on or simplywiedergutmachédyack in the community of
whole notion of evil, according to Africanlinked to forgiveness but instead interpretedespectable citizens.
philosophers, is different. Something is conthrough interconnectedness which pro-  Atthe same time, the fact that many cur-
sidered to be evil not because of its intrinsfoundly changes the way these two terms arent political leaders regard amnesty indeed
nature, but by virtue of who does whaused by people like Archbishop Tutu. as the SAME impunity granted to the ben-
to whom. According to Setiloane, evil can Again, interconnectedness does not sime®ciaries of apartheid, is a sign of how west-
be described as living in disregard of thply regard extracting privileges and bene®sn notions of individual rights are
community. It is when you begin to deny youfrom the one group to give to the other, adominating, overriding, and corroding the
interconnectedness, step out of the corporajastice or restoring human rights. Intercon-indigenous notion that nobody can be
in which you should be “building' yourselfnectedness depends on everybody's monalthout others.
that you are committing evil. So it is exacthawareness of a deep and potentially fatal
by refusing to forgive, refusing to embraceonnectedness which puts an imperative on
whom is regarded as evil that one begins leene®ciaries to share and build, in order farhe notion of justice was not left out of the
deny interconnectedness and is therefotthem to regain their humanity. Intercon- equation of the TRC, as many have argued.
busy with evil. nectedness lit up concepts like justice intdustice was interpreted through the world-
In terms of not addressing the structuratestorative justice, amnesty into admittingziew of interconnectedness towards a fuller
devastation of apartheid: Within a communi-wrong doing, forgiveness into re-admittancéumanity. In fact, justice entered and be-
tarian worldview, one may assume that forgivinto the community of humanity and hu- came rejuvenated through a radical rethink-
ing and embracing the perpetrator willman rights into responsibilities towards ang of the grammar of justice itself and
demand of him to change into a fellow citizemmore humane society. You cannot have dighrough the process of human compassion
that will begin to 2build his personhood® nity or freedom if mine is affected. and restoration that is understood to be as
through sharing and assisting his community.  This kind of interconnected responsibil-important as, and should become part of,
In terms of apartheid's bene®ciaries, interconty shows up countries that are quick to puthe rule of law. This rethinking should be
nectedness assumes that whites will feel theifrican leaders on trial for human rightsused not only during times of difficult
selves linked to the few identi®ed perpetratoabuses, while they themselves and thenansitions, but in European countries des-
and that THAT will propel them into proc- policies sow hunger, corruption, and deperately trying to protect themselves from
esses of change, restoring, and reparation. struction in Africa. those whose interconnectedness had been
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destroyed through colonialism and thingsThis is a condensed version of a speech

like collateral damage, who are now “ockingjiven at the OCF conference's session

to European shores to share the spoils. on Human Rights. More can be found at
This conference on Our Commonwww.ourcommonfuture.de/krog

Future asks whether a common understand-

ing of human rights is possible. | would say aWestern notlons Of IndIVIduaI rlg hts

yes, but only when there is an awareness

within the human rights discourse that peo- are dominating, Overriding and CorrOd'
ple can think about human rights through |ng the indigenous notion that nobody

a frame OTHER than that of the western

individual. T can be without others.°

Truth Commissions: A Worldwide Phenomenon
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Crossing Borders

The Changing Fac
of Global Migratior

At Is ... Important
to recognize

the transnational 5
capacities of - EEESE
today©s migrants.°

[ Most UN agencies put the number ofstantially in terms of its makeup in three key
ofinternational migrants at about 214 millionways. First of all, the numbers of interna-
eipeople per year. Indeed, over the past 3i@nal migrants represent only a quarter of
qsgears, the number of international migrantshe estimated migrants in the world if we
eshas doubled. However, if we look at the pratake internal, ruralturban migration into
eportion of international migrants, vis-"-vis account. Even though we might be dealing
othe growth of the global population, we'llwith internal, ruralturban migration, in
besee that international migration has stayethany countries this still entails considerable
eibout the same + about three percent + fethnic, linguistic, and religious diversity.
isdeveral decades. It is projected to continue Second, most international migration
e tof do so until about 2050. happens within regions. In Europe, we have
pat- Yet while the proportion of migrants is31 million people moving just within the
staying the same, | would argue that the naentinent. Thirteen million people are mov-
ture of global migration has changed subing from country to country within Africa.
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And in Asia, there are 35 million peoplébeiter. This is a myth that needs breaking. In certain political discourses it's as-
moving from region to region. Within the same group * indeed, within thesumed that transnationalism and integra-
Finally, a lot of people have the idea thagame family + you often ®nd people witlion represent what you can call a zero sum

international migration is mainly a matter many different legal statuses. That's a trggame. In other words, the more transna-
of poor people moving to rich countries.mendously important factor to take into tional migrants are, the less they integrate.
But the reality is that only about a third ofconsideration because a person's legal staflisere's a considerable amount of research
international migration is made up of peo-has implications on housing, jobs, familieshat shows this is not true. Surprisingly, we
ple from developing countries moving toand access to public resources. Ulti-
developed countries. The majority is commately, it impacts people's position
prised of people moving from developingn society, how long they're going to
countries to developing countries, or mov-be there, their own strategies for in-
ing from developed countries to developedegration, and so forth.
countries. Another big change is what we

can call churn, meaning something

that's turning over and constantly moving.see that those who are more transnational
Over about the past 30 years, we've seefflae fact is: Not only do you have varyingnd who maintain strong political, econom-
fundamental shift in global migration pat- numbers of people coming into the countryjc and social links with their homelands are
terns. Basically, post-war migration up unbut also large numbers of people leaving thectually more integrated. They have better
til the 1970s can be characterized as largeuntry at the same time. This is primarilyemployment and more to do politically in
numbers of people going from a few placefglt in cities. For policy makers, this shoulderms of engagement and participation than
to a few other places. Large numbers of pebave crucial impact: When you have poputhose who aren't. These are counter-intuitive
ple from Turkey and Yugoslavia came tdations that are turning over every year o®ndings that we need to get into public de-
Germany, for example; lots of Algeriangvery couple of years, it has an impact deates about migration and integration.

went to France, and large numbers of Mexiow you have to plan. What does the future hold? In terms of
icans emigrated to the United States. global migration, “ows, and diversi®cation,
Since the 1980s, global migration has I think we can, in signi®cant ways, expect

consisted of small numbers from manyTransnationalism is another important more of the same. One of the reasons we've
places moving to many places. Not only ddimension of global migration. Transna-seen more people from more parts of the
we see more people coming in small numtionalism refers to various kinds of intensi-world coming in smaller numbers has to do
bers from more countries, but | suggest tha®ed connections that migrants are able twith a gradual increase in living standards
over the past 30 years, we've had a prolgustain with their homelands now. Since tharound the world. Of course, terrible pock-
eration of migration categories: Students]980s + and particularly since the 1990sets of poverty remain, but on the whole
asylum seekers, environmental refugeethe capacity for migrants to be able to mainmany countries are rising up economically.
internally displaced people, seasonal workain various kinds of social, political, and
ers, family reuni®cation and marriage mieconomic connections with their homelands
gration, contract workers and the like. Ihas reached unprecedented levels. It is not the poorest who migrate, but those
think a lot of the public debate loses sight Migrants have always maintained conwho are economically mobile or slightly
of this proliferation in different categories.nections with their homelands. But now, duebetter-off. Given widespread patterns of
in particular to cheap development, this suggests that future mi-
telephone calls, mi- gration will be more evenly spread around
grants can have a real-the world.
time connection with To be sure, there will be uneven effects
people on the other and patterns, within nations and around the
side of the world. The world. Some places receive more migrants
Furthermore, a lot of the public debateability to electronically send money has alsonder different conditions than others.
assumes that people from a particular courbeen enhanced over the last couple of yeaw§ithin countries, cities and their localized
try have automatically come under a certaiit is increasingly important to recognize thepolitical economies are the engines of global
migration category or a certain legal statusransnational capacities of today's migrantsnigration: Frankfurt, Berlin, Hamburg, and
All Iragis must be refugees; all Turks musivho are now able to have their feet in twhondon are going to have different patterns
be Gastarbeiter and descendants of Gastptaces at least. than other places. We are seeing rapid diver-
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si®cation in rural areas in many countries,
but nothing in comparison to the changes
surrounding cities.

This raises an important question: In the
future, what's the relationship between su-
per-diverse cities and the nation-states in
which they are located? Berlin already re-

sembles the rest of Germany less and less.

New York does not look like the United
States, and London does not look like the
rest of the UK.

How do you politically manage a situa-
tion like that? Cultural diversity is reaching
a point where it is on the political agendas
of most countries now. Migration-driven
diversi®cation is a core feature of contem-
porary global cultural transformation, just
as globalization is a core aspect of econom-
ic transformation. This process has already
happened. It is manageable, but it is here,
and it is irreversible.

Now and in the future, a nation-state's
social, political, and economic success will
be determined by how well it adapts itself
to increasing diversity and complexity and
not by how it hides it, denies it, or ®ghts
against it. Policy makers have to make hard
decisions and hard trade-offs, but they
should do it with the knowledge that things
are going to get more complex. They're go-
ing to get more diverse. And that is our com-
mon future.

This is a condensed version of a speech
given at the OCF conference's session on
Migration and Integration.

aCities and their
localized political
economies are
the engines of
global migration.°
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Society and Secularism

ARIsIng existential security
tends to bring declining
emphasis on religion.?

Pippa Norris is the McGuire Lec-
turer in Comparative Politics with

a focus on religion at the John F.
Kennedy School of Government at
Harvard University. She has served
as an expert consultant for many
international bodies including the
UN, UNESCO and the World Bank.
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as blasphemous in Islamic countries, while
In developing societies with rapidlydemands for their suppression raised corNew evidence lends further support to the
growing populations, religion is cerns about freedom of expression in Westhesis that rising existential security tends
strong and getting even stronger; in mostrn countries. And violent riots occurred &o bring declining emphasis on religion in
advanced industrial societies, with dwinfew months later in suburban Paris housingostindustrial societies, an argument ®rst
dling populations, religion plays a steadilyrojects involving disaffected Franco-Maghpresented in my boo8acred and Secular
less-important role in public life. In a lecturerebi communities. Religion and Politics Worldw,deritten
at the OCF conference's session on Religion Contemporary debates in Europe vivwith Ronald Inglehart and ®rst published in
and Values, Harvard University politicalidly demonstrate the continued relevance d&2004. This + combined with the resurgence
scientist Pippa Norris explains the facts bemnderstanding religious values, includingf religion in many developing countries +
hind this trend and why reducing social anérguments surrounding the role of visiblénas led to the emergence of a growing re-
economic inequality can smooth religiouseligious symbols, like headscarves, in pubigiosity gap worldwide. Demographic
tensions in the future. lic arenas in France, bans on the construtrends have reinforced this gap, with the
tion of new minarets in Switzerland, and thehrinking population in secular Europe, and
role of multiculturalism and Leitkultur in the growing population in developing soci-
In recent years, debates about the rol@ermany. One widespread assumption isties. The dynamics of secularization are
of religion have become increasingly promthat these sorts of disparate events re ectnaore complex than either the simple decline
inent around the world. The persistence ofvorldwide revival of religion. of religion that was proposed by some early
high rates of churchgoing in the United | suggest the picture is more complex,
States, the growing importance of liberatiomnd empirical evidence derived from scores
theology in Latin America, and religiousof societies demonstrate growing religious
con'ict in the Balkans, demonstrated thaidivergence worldwide. On one hand, reli-
religion had not faded as a potent force igious values and practices remain strong in
many contemporary societies. developing societies, which have rapidly
That point was reinforced by the eventgrowing populations; and religion is making
of 9/11 in the United States, ethnic and rea comeback in many ex-communist coun-
ligious tensions in Asia, and repeated outries, ®lling the vacuum left by the collapse
bursts of violent con’ict between religiousof communism. But at the same time, sectsociologists or the universal resurgence of
groups in Nigeria, Sudan, and India. In théarization has been occurring in most adreligion that has been suggested by many
vanced industrial societies,contemporary commentators.
with dwindling populations. The central thesis &acred and Secular
This erosion of church argued that the emergence of high levels of
attendance, religious valuesexistential security are expected to diminish
and beliefs has been mosanxiety and stress, promoting feelings of
clearly observed in Scandi-psychological well-being + which, in turn,
EU, the rapid settlement of Muslim migrantsxavia and Western Europe, which has le@duce the importance of religious values in
into European societies has raised importasbme scholars to claim that Western Europggeople's lives. Although this hypothesis has
challenges for how policy makers manags the exception + not the United States. Theeen controversial, it can be argued that
cultural diversity, maintain social cohesiongepth of change does vary across societiggually all of the world's major transcend-
and accommodate minorities. but the decline of religious values and pra@nt religions provide reassurance that, even
Recently, events have intensi®ed conceines is not con®ned to Western Europe, ltfiough the individual alone can't under-
about the integration of Muslims within any means. Similar developments are ewgtand or predict what lies ahead, a higher
Europe. Sharp ethnic tensions arose in thdent in comparable af uent postindustrial power will ensure things work out. This be-
Netherlands after the murder of ® mmakesocieties such as Australia, New Zealanikf reduces stress and anxiety, enabling peo-
Theo van Gogh by Islamic extremists in Nadapan, and Canada; even in the Unitegle to focus on coping with their immediate
vember 2004. Heated protests broke out iitates, a trend toward secularization igroblems. Under conditions of insecurity,
many countries, following the Septembediscernable, though partly masked by thpeople have a powerful need to see author-
2005 publication of the "Muhammad' carHarge-scale immigration of people with traity as both strong and benevolent + even in
toons in Denmark: The cartoons were seetitional worldviews. the face of evidence to the contrary. Through
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strengthening feelings of security, th&ince cash income is only a poor proxyecessities of life report that religion is an
processes of societal modernization hawspecially in subsistence economies, tivaportant part of their daily lives, but this
signi®cant consequences for religiosity; tidro-Barometer + an African-led series oproportion drops to just six out of ten peo-
conditions of growing security that usuallynational public attitude surveys on democple who have these basic needs met. Similar
accompany the transition from agrarian taacy and gover-nance in Africa + pioneeredisparities can be observed for at least week-
industrial societies, and then into postinthe use of a Lived Poverty scale which medg+eligious participation, although behav-
dustrial societies, tends to reduce the sares the extent to which people have beéaoral indicators are always lower than the
lience of religion in people’s lives. forced to go without basic necessities duringxpression of religious values.
the past year. To construct a similar objective
scale, the Gallup World Poll contains eight
The empirical analysis presentedSiacred items that ask respondents to report to whatar from being an anomaly, the existential
and Seculaalso demonstrated strong cor-extent they had enough money to buy foodecurity thesis applies to the United States
relations between religiosity and nationabr shelter in the previous year, how well thegs well as to most other societies. Hence,
level indicators of social and economic sere satis®ed with their standard of living andmong the poorest segments of American
curity, such as health and wealth. But thstate of health, whether their home has basiociety almost everyone reports that religion
evidence then available did not establishfacilities such as running water, electricitis important to their lives, but among the
direct individual level link between religios-and a landline telephone, and whether theyost af uent segment, only six out of ten
ity and measures of existential insecurithhave experienced health problems. Thesl® so. Churchgoing is less strongly linked
What additional evidence would providemultidimensional items were summed andvith existential security, but nevertheless the
further confirmation of the relationship proved to form a consistent 2Lived Povertyoorest group of Americans, as measured
between existential security and religiosityfidex.° by the Lived Poverty Index, are also the most
Answering that question became pos- Comparing the Gallup and Afro-Barom- likely to attend religious services. Sharp in-
sible in 2007 using new data which onlgter results con®rms that the Lived Poverggualities in American society help to ex-
became available aft8acred and Seculatndex was indeed strongly correlated witlplain its relatively high religiosity.
was ®rst published. The 2007 Gallup Worletligious values; hence some of the poorest It could be suggested that the patterns
developing socie- observed so far might apply only to Roman
ties in Africa, such Catholic and Protestant Christian societies,
as Chad, Rwandabut not to other religions. But the Lived
and Mali, gave the Poverty Index predicts religious values
highest priority to across nearly all religions, including Muslims
religious values. as well as Catholics, Buddhists and Confu-
Poll (GWP) provides data on living stanBy contrast, some of the most affluentian/Taoists, as well as Protestants and those
dards, social deprivation, exposure to socpostindustrial societies in the world, led byf Orthodox faith. Across many compari-
etal risks, and religiosity among the publiSweden, Norway, Denmark and Britainsons, using data from both the Gallup World
living in 132 societies worldwide. showed the most secular values. There @ell survey and the World Values Survey +
Two items contained in the Gallupexceptions: Many post-communist stateand across scores of nations and many types
World Poll are particularly useful to measuravith relatively high levels of lived povertyf faith, the ®ndings are consistent and ro-
religiosity. Hence religious values are morwere secular, while many moderate incomeust. The most vulnerable populations in
itored by: @ls religion an important part of countries with low levels of lived poverty aréhe world + those who lack the basic neces-
your daily life?° Since this does not refer talso highly religious in their values, notablgities of life such as food, running water and
any speci®c concept, meaning, or de®nitidhe oil-rich Gulf states and other predomi-electricity + are far more likely than others
of “religion) or to any particular practicesnately Muslim countries such as Lebanoto feel that religion is important in their
and beliefs, this item is the most suitable fand Algeria. lives; and to participate more often in reli-
cross-faith comparisons. In addition, reli-  The comparison with religious prac-gious practices.
gious practices are monitored by Gallugtices shows a similar and almost equally The indicators of both religious values
aHave you attended a place of worship ostrong relationship; thus without any con-and religious behavior are not simply cor-
religious service within the last seven dayg®8ls, the Lived Poverty Index proved to beelated with experience of lived poverty.
To measure the experience of insec& signi®cant predictor of participation inThey are also strongly related to a range of
rity, we monitor vulnerability to multiple religious services. Roughly nine out of tegocietal level demographic indices. Hence
risks and forms of social deprivationpeople worldwide who lack the most basithere is a robust and consistent pattern; the
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most religious societies (de®ned by both tleemphasis on religion. Thus the public ofegimes collapsed throughout the Soviet
importance of religion and attendance aNorway, Spain, Northern Ireland, the Neth-Union and Eastern Europe. In China and
religious services in the 2007 Gallup Worldrlands, Belgium, Switzerland, the formeYietnam, hard-line communist regimes were
Poll) are also usually the ones which hadgast Germany, New Zealand, Sweden, Dereplaced by more pragmatic communist
the highest fertility rates for women, thanark, and Australia all shifted toward sayingegimes that have become increasingly mar-
that God was less important in their live&et-oriented. In the former Soviet Union
from the earliest available survey to the laknd Eastern Europe, the collapse of com-
est one. munism was accompanied by severe eco-
But many countries show increases, antomic and social decline which left an
all six of those showing the greatest gaiideological vacuum everywhere.
are ex-communist countries: Bulgaria, Rus- Moreover, other factors contributing to
sia, China, Belarus, Serbia, and Romanigharply rising levels of insecurity experi-
Overall, the public of 13 of the 15 ex-comenced in many post-communist societies
greatest estimated population growth, andhunist countries for which we have a subhave been the social disruption caused by
the highest proportion of young people instantial time series, increased their emphasiee transition to liberal market economies
the total population. on religion. The sharp drop in economicjn the early 1990s, accompanied by drastic
The global contrasts are stark; hence physical and psychological security experi-
some of the world's most af uent societiesgnced by ex-communist societies is what we
such as Sweden, Japan and Russia, the asaspect caused the resurgence of religion in
age fertility rate for women is less than twanost ex-communist countries. This devel-
generating population decline. By contrasppment has multiple components: The col-
in countries such as Chad, Sierra Leone, alapse of the communist ideology was a
Afghanistan, the average fertility rate focentral part of this, leaving people disorieuts in the welfare state, rising unemploy-
women is around six. Patterns of longevitgnted and psychologically insecure anghent, and falling standards of living for
dampen overall population growth in theopening an ideological vacuum that, fomany social sectors. Mean levels of growth
poorest societies, but nevertheless the genany people, religion ®lls. Although religioreclined sharply in the early 1990s before
eral tendency is for populations to growhas long been weak in these countries, Mamecovering, at least in some countries, as
most in the developing world, which is alsdst ideology once filled the function of ameasured by per capita GDP, but accompa-
the most religious, and to fall in more secureligion, providing psychological securitynied by higher inequalities of income and
lar postindustrial societies. predictability, and a sense of meaning andealth. The most vulnerable populations,
purpose in life for many people. such as the low-skilled unemployed, the re-
Itis impossible to understand the rise tdired and the disabled, lost out heavily from
Early versions of modernization theorypower of communist movements in thesehe transition to market economies. Not
from Karl Marx to Max Weber, held thatcountries without recognizing the motivat-surprisingly, some of the post-communist
religious beliefs were dying out and woulihg power that the communist worldviewcountries which made the most successful
disappear with the spread of education angnce had. Many thousands of true believeeconomic transitions, such as the Czech Re-
scienti®c knowledge. More recently, it hasacri®ced their lives for the communist caugriblic, Poland, and East Germany, are also
become apparent that religion continues tauring the Russian revolution and civil warthe ones where religiosity eroded.
play a prominent role, leading to claims ofluring the Long March in China, and during  Lastly the liberalization of expression
a2Global Resurgence of Religion? The trutthe Vietnam War. For many decades, conand religious freedom also probably con-
lies between these two extremes. Whanunism seemed to be the wave of the futuributed towards the more open expression
examined in the global longitudinal per-The belief that they were building a betteof religious values and practices, particu-
spective provided by the World Values Susociety may have given a sense of purpdady in the Chinese case. In the past, com-
vey, it becomes evident that religion hat® the lives of many people. But during thenunist regimes systematically repressed
indeed become more important in many1l970s and 1980s, Marxist ideology begaeligion + but during the last decade, religion
countries * but it has continued to declindosing credibility; fewer and fewer peopléas been making a comeback. It has not re-
in many others. believed that communist regimes wereruited equally from all strata: It has tended
We do not ®nd a global resurgence dfuilding an ideal society that representetb attract the least happy people + those who
religion, as some observers have claimate wave of the future. By 1990 communistfeel the greatest need for security, reassur-
Most high-income countries show decliningvas generally discredited, and communistnce, predictability, and social support.
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Religious values have indeed become It was not surprising, therefore, that  That doesn't mean religiosity is growing
more important in many countries + but during the last decade American sociologisgronger in secure high-income societies.
this has continued to decline in salience imounted a sustained counterattack on th&ather, growing acceptance of divorce, abor-
many others. And one ®nds a clear pattetmasic premises of secularization theory. Thigon, homosexuality, gender equality, and
underlying these changes. In recent decaderitique threw many former proponents onthe spread of secular norms have led to the
religion has become increasingly importanthe defensive. The simplistic assumption thaiolitical mobilization of those with tradi-
in two types of countries: Developing coun+eligion was in decline everywhere, commotional religious orientations. Precisely be-
tries and ex-communist societies, where thia earlier decades, had become implausibause their numbers are declining, people
collapse of communism has opened up net even the casual observer. Too many coumvith traditional religious values see key re-
inequalities and insecurities, especially fder-examples existed around the world.  ligious norms as eroding + and they have
vulnerable populations such as older wom-  The religious market argument + a seébecome more active, making religious issues
en dependent upon state bene®ts. But thi§ explanations that applied supply-and4increasingly salient. Conversely, in the long
resurgence of religious values is by no meademand theories from economics to underterm, if high levels of existential security are
universal. Among the public of high-incomestand religion + sought to reconstruct ourconducive to secularization, then expanding
countries + who have grown up with highthinking about the primary drivers in reli- human security through sustainable devel-
levels of existential security + the imporgious faith. The attempt was long overdugpment around the world, and economic
tance of religious values is low and has cobut the religious market theory was fundaequality within societies, may contribute to
tinued to decline. mentally mistaken in trying to generalizereducing tensions over religious valuis.

from the distinctive American experience
to the world as a whole. It is clear that th&his is a condensed version of a speech
In recent decades public interest in religioub.S. public remains far more religious thargiven at the OCF conference's session on
contrasts around the world has grown trethe public of most other postindustrial so-Religion and Values. More can be found
mendously, and the debate about secularizaieties, but we believe that this largely rext www.ourcommonfuture.de/norris
tion theory and its recent critiques hadlects other causes than those cited by
become increasingly relevant to contemporeligious market theory.
rary concerns. The idea of secularization has
a long and distinguished history in the social
sciences with many seminal thinkers arguinyew evidence con®rms the ®nding that, with
that religiosity was declining throughoutrising levels of existential security, the public
Western societies. of virtually all advanced industrial societies

Yet the precise reasons for this erosioend to move toward more secular orienta-
of spirituality were never entirely clear. Mations. Earlier perceptions of this process gave
Weber attributed secularization to therise to the mistaken assumption that religion
spread of education and scienti®c knowlwas disappearing.2God is dead proclaimed
edge; our own interpretation emphasizes thMietzsche more than a century ago. A massive
role of existential security. But by the midbody of empirical evidence indicates that his
1960s the claim that religion was in a stateegative forecast for religious values was

wrong. As a result of con-
trasting demographic trends
in rich and poor countries,
the world as a whole now has
more people with tradition-
al religious views than ever
before tand they constitute
of terminal decline rested on "imsy evidencea growing proportion of the world's popula-
Its proponents cited empirical evidence ofion. The social and political divisions
declining churchgoing in Western Europepetween those with religious and secular
and a handful of case studies that ®t the thealuesbeliefs, and identities are thus grow-
sis, rather than a systematic examination ahg + contributing to many of the tensions
empirical evidence from many countriesobserved today in contemporary Europe.
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Global Young Faculty Project @Interfaith Pavilion”

Few topics are more contentious in today'sgroup sought the help of local artists ang@avilion, not the student projects. It was the

Europe than the role of religion in public architects and erected an interfaith paviliomonversation. | am still really quite moved by

life. With voters in some countries restrict- in the downtown square of Essen + the cenhat® That spirit of dialogue characterized

ing the building of mosques in tradition- er of Germany's diverse Ruhr region + in théhe project from its inception. The Global

ally Christian city centers, the discussionsummer of 2010. The center of the pavilioiYoung Faculty group sought the expertise

of how best to negotiate religious dividesconsisted of a tower six meters high and twaf artists and architects who knew how to

is more relevant than ever. Drawing from meters broad. The tower was surrounded byesign and build public installations.

the expertise of architects, artists, stu-a building fence secured with barbed wire to  2Scientists have a completely different

dents, and scholars, Global Young Facultyhint at exclusion £ but with a small entrancevay of conveying things than the artists?

members created a multi-media projectin ~ @The concept behind that was to haveays Nagel. 2Scientists are trained to go for

Essen that tried to capture the essence dhis tower as a placeholder for differenthe maximum unambiguity. The artists had

this debate. religious traditions that might stand there %o create objects which had to be interpret-

says Alexander-Kenneth Nagel, the head efl. These were issues of translation that we

As much as religion deals with the inthe project and a junior professor of thenave never been confronted with before°

tangible, dialogue about religious rights an&ociology of Religion at the Ruhr-Universi- Nagel and the group had to ®gure out

beliefs is often characterized by hard edgég.in Bochum. 2ln Germany, churches arevhat story they wanted to tell with this

Boundaries arise between those religiowgell acknowledged in our city centers beproject. They decided to highlight the idea

groups allowed into the heart of the comeause they are seen as a legitimate partloit many people are moved by religious

munity and those relegated to its fringe. Iour self-understanding. But you will hardlyquestions, and because of this, societies need

Germany, where cities are growing morever see a mosque or Hindu temple to develop strategies on how to mediate be-

diverse every day, the question of who can The group asked passersby to imagiieeen people when it comes to religious

worship where is becoming progressiveljhat a mosque was being built on the spodlialogue. 2How this religious understanding

more important. Nagel says they got 2a lot of controversialn be put into context is one of the chal-
The Global Young Faculty group on Rereactions® + from people who agreed thdenges that we have to face? says Nagel.2The

ligion and Values challenged conceptions diiey would be uncomfortable with a mosquearlier we start to deal with that challenge,

religious identity, belonging, and place in itén the middle of Essen to a group of Muslinthe greater the chance that the situation will

projectSondernutzungr 2special permit® men on their way back from Friday prayeend in harmony?

When people want to place an object in who wondered why their faith wasn't more

public square in Germany, they must applg part of the city's fabric. More can be found at at

for a Sondernutzung permit. This means The Global Young Fellows wanted tdttp:/sondernutzung.wordpress.com/

the public space is not actually public. It ispark debate among Essen residents. Insitlee Sondernutzung documentary:

limited and governed. The Global Younghe tower, they placed questions and lefittp://vimeo.com/16850785

Faculty group says this also refers to religiopaper for people to respond.

communities that are not Christian. To ex-  aThis turned out to be the main attrac-

plore this topic of religious exclusion, thetion for people? Nagel said. @Not the main
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Intellectual Capital

The West has historically led the global race
for talent. Many of those students who
travel abroad for their education never
return to their home countries to live and
work * or at least they didn't used to. Chi-
na is a major example that educational
patterns are changing. Chinese students
abroad are going home after receiving their
degrees. In an interview, immigrant expert
Wei Shen, a professor of international
affairs in France and a Chinese emigrant
himself, explains how China is going from
brain drain to brain gain.

When economists evaluate the future
prosperity of countries, education levels
are sometimes overlooked or at least un-
derplayed. How much of an impact does
education have on a country's future?

| think what is more important is
looking at the soft infrastructure of the
economy = the people. In the end, it is pe
ple who make the economy. Winsto
Churchill once said, @The empires of th
future are the empires of minds® So it i
really the brainpower that will be important.
That will differentiate between nations. That
will decide who will have a better advantag
for economic development.
How is this race for talent playing out?

| believe the brain race or the talent to Europe a decade ago as a doctoral
race starts from student migration. It's the student in the Netherlands.
competition to get the brightest students and
to educate them both internally and to at-
tract talents from outside the country. This
also blends with the internationalization of

éDCF Fellow Wei Shen, born in 1981, origi

nally from Shanghai teaches international . .
relations at the ESSCA School of Manage&hough to keep their most gifted scholars?

ment in France®©s Loire Valley. He ®rst came

back to China. That has become a very im-
portant strategy. Some people even call this
the Chinese government's calculated strat-
egy for development.

How is China pushing return migration?
They give you a lot of titles and publicity to
encourage return migration. Sometimes
they give you administrative support. If you
want to set up a start-up company, they give
you tax breaks. They also have preferential
policies for land use, so you see a mush-
rooming of science parks around China.
What impact will all of this return migra-
tion have? Will it result in liberalization?

I hope so# What | have told you is very
positive: Win, win, win. Win for the sending
countries, win for the receiving countries and
win for the migrants. But some of them told
me that they still have problems reintegrating.
It's not just knowledge = it is also politics. A
lot of them experience more culture shock in
China than abroad. Most Chinese political
leaders have studied abroad, including mem-
bers of the top academies of science or social
science. This kind of in"uence and impact
will not change things overnight. You will see
it gradually.

Do you think other countries are doing

There was interesting research by a
foundation in the United States on why the
country is losing its brightest talents. The
study showed it's because the country takes
it for granted that people will stay. There is
not a lot of policy to encourage them to
capitalize on their brainpower.

higher education and in some countries theouth become main sending countries divhat do you think will happen in this race
commercialization of higher education. Likealents to the global North. But my researcfor talent? What does the future look like?
what we've seen in England, Australisshows that in China more and more people Whether you are traditional sending
America, and even Asia, getting internaare returning to their home country. In countries or traditional receiving countries,
tional students has become a very importar@hina, we have a funny nickname for thenthe future is being decided right now. Coun-
®nancial resource. We call them sea turtles. Sea turtles leave thies will have to get prepared because the
A lot of your research focuses on trends irshore for the sea and then they come batkient war is a war without bombs or with-
Chinese migration. How has the "ow of to lay their eggs. Chinese people go to soraet weapons. It's a silent war. Different gov-
talent in and out of China changed? of the best institutions in North America,ernments have already started developing

Traditionally, we talk a lot about Europe, Australia, and Asia to study. Thegew incentives and initiatives. The competi-
brain drain + where countries in the globahccumulate knowledge and then they contén for the future will be ®erc¢
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South to North

Christianity has long been viewed as a fun-
damentally European-American phenom-
enon. But that is changing, and fast: There
are now more than 400 million Christians
in Africa, compared to about 300 million
in North America and nearly 600 million
in Europe, according to the World Chris-
tian Database. By 2050 there will be a bil-
lion African Christians, while the numbers
in the West will stay relatively stable. For
Philip Jenkins, a historian of religion, these
demographic shifts mark a dramatic
change in how the faith is practiced + and
are an important phenomenon for policy-
makers to consider. In a conversation at the
OCF conference, he talked about how thé
growth of Christianity in the global South
will play out.

You're arguing traditional concepts of
Christianity as a white, European-Ameri- |
can religion no longer apply. Why is this so
important to understanding our common
future?

Partly because most people ha
a kind of assumption as to the direction o
the world. They know religion is declining
in Europe r?m.d therefore the a;sumptmn IS " brofessor of Humanities at Penn-
that the religion of the future is Islam and sylvania State University, where he
Islam seems to be the natural religion of the specializes in the study of history and
non-Euro-American world. What | want to religion, particularly Christianity.
suggest is Christianity has at least as impor-
tant a role. If you are interested in the state
of the poorer people of the world, if you are
interested in issues of development, then
Christianity is the key force for understand-
ing that.
Why is the faith growing so rapidly in
places like Africa?

Philip Jenkins is the Edwin Erle Sparks

At the moment, Christianity around
the world is becoming much more charis-
matic. That's important because it means
Christianity becomes a very liberating force,
quite a radicalizing force on a personal basis.
That means a distinctive kind of worship style,
a belief in direct divine intervention in terms
of healing and miracles. That represents quite
a revolutionary social and political change.
Will the fact that Christianity is growing
faster in the global South impact the way
Westerners practice Christianity in the
future?

It already is affecting the West,
particularly Christianity in Europe. Because
of migration, on a typical Sunday in London
half the people in churches are black + either
African or Afro-Caribbean. By 2050, the
United States will be close to being a coun-
try in which whites will no longer form an
absolute majority. That means much of the
religious style in the United States will be of
Latino, Asian or African origin. So when |
talk about Christianity in the global South,
the global South is increasingly in"uencing
practices and theology in the North.

Has competition with other faiths, such as
Islam, had an impact on the way Christian-
ity is practiced in the global South today?

The normal experience of Chris-
tianity in most of the world is in the form
of a minority religion or a religion coexist-
ing with other faiths such as Islam. That
position makes proselytizing and evangeliz-
ing much more dif®cult. It means you have
to be much more conscious at every stage
of your interactions with other religions.
That competitive tension can have a moral
impact, too. If you're in a society where

There has been a lot of conversioiurope, and there's a great deal of migratidslam is the main competitor, it means you
to Christianity: In the last hundred yearsand globalization. These countries are grovitave to be much more cautious about

probably the most important single thinging very rapidly.

appearing liberal and tolerating feminism

that happened in Africa is a large part of th&re these changes having an impact on howr supporting gay rights issues. If you do, it
population went from animist religions to Christianity is practiced globally? Are Af- may seem like you're forfeiting the moral
Christianity or Islam. But the most impor-ricans and others gravitating towards high ground to Muslims:

tant reason is demographic. We have faraditional Catholicism or towards more

higher birth rates in Africa than we do inevangelical styles of worship?
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Immigration is one of the key issues facing
Europe in the future. Across the continent,
policy makers are grappling with ways
to welcome immigrants without eroding
the traditions and values of the dominant
culture. Can liberal values withstand the
pressures of immigration? Expert in
immigration Liav Orgad, who took part in
the conference's session on Human Rights,
argues that efforts to force immigrants to
conform to European norms ultimately
back®re, and a more accommodating posi-
tion will have more success.

Immigration and integration questions
seem to be constantly in the news + from
German Chancellor Angela Merkel's con-
troversial claim that multiculturalism in
Germany has failed to aggressive positions
against Muslim immigrants taken by politi-
cians from the Netherlands to Switzerland
and Italy.

As many Europeans have become
alarmed that their cultural values are being
eroded, countries have created immigratio
policies designed to protect liberal cultur
values. But should they be doing so?

Liav Orgad, an OCF Fellow and assistant
law professor at the Interdisciplinary Center
Herzliya in Israel, says European countries
need to tread carefully. 2Liberal states, in
order to preserve and protect their liberal
values, are turning to illiberal means * and
this is contradictory? he says.

As an example of illiberal means, he
points to documents prospective citizens in
the Netherlands must sign af®rming their
support of things such as homosexuality,
or to requirements in some German states
that immigrants have a basic knowledge

Integration and Values

Liav Orgad, born in 1977, is a law
professor at the Interdisciplinary
Center Herzliya in Israel.

Orgad has researched a broad range of
topics + everything from constitutional
questions to the law of war. But his greatest
passions are immigration and citizenship,
particularly how to reconcile nations' right
to self-determination with immigrants' in-
terests. He's in the midst of writing a book
calledCultural Defense of Nations: Liberal
Democracy and Cultural Citizenshvhich
he hopes to ®nish in 2011.

In his book he argues that countries
should de®ne culture in a limited way when
pondering what should be expected of im-
migrants looking to integrate.

Orgad thinks Europeans should look to
the United States, where immigrants are
asked to subscribe to values enshrined in the
national constitution but not speci®c cul-
tural values. In Germany, for example, a
hypothetical citizenship test that asks im-
migrants to accept the concepts of the rule
of law and human dignity would be appro-
priate, but rules that asked them to promise
to eat German food or listen to German
music would not. 2lt's more legitimate for
nation-states to protect their own constitu-
tion? he says.

Orgad acknowledges some Europeans
are worried that increased immigration is
literally changing the cultural framework
of the continent. But at the same time, there
are tough questions to be asked about what
it really means to be European in the ®rst
place, and whether forced assimilation
actually degrades the very idea of being
European.

aln Europe there is an expectation you
will be integrated into one dominant culture.
There is an expectation Turks in Germany
will become German * but what does it

of Goethe or Beethoven to pass citizenship 2The proposition here is you must bemean to become German?° Orgad asks.
tests.Such requirements, which he says ditgeral in order to live in a liberal state an@Does this concept include some space for
often intended to quietly assimilate foreignthis goes against the very concept of a limulticultural ideas? We have to look at the
ers into the majority culture, single peopleral state ? he says.2The idea of multicultuprincipal ideas and European values of pro-
out because of their culture and are ultialism is you can pick and choose whatevegcting state neutrality and rejecting dis-
mately counterproductive, Orgad argues. culture or ideas you want?®
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Embracing Religion

Many of history's most powerful political they're living in the 19th century. They talk
leaders came from a religious background. about secular statecraft as if it is a God-
Often, their religious motivations had a given right of mankind, forgetting that some
great impact on the political landscape. of the greatest killers of our times have been
Today, Western societies ignore the power- perfectly secular. Secular statesmen killed
ful influence of religion £ sometimes at people or maimed them. They organized
their peril. That's why political psycholo- genocides on absolutely secular instrumen-
gist Ashis Nandy, one of India's most emi- tal grounds. The United States has a very
nent intellectuals, argues that we should good example of that, with its campaigns
embrace religious discourse in the public against American Indians. So has the Soviet
sphere rather than relegating it to the Union. So has China. So talking about secu-
fringe. Ashis Nandy gave a lecture on lar statecraft as a be-all and end-all of human
the politics of religion at the session on endeavor, | think is an exceedingly short-

Religion and Values of the Our Common
Future conference.

sighted and, if | might add, stupid endeavor.
Why have Western societies emphasized
secularism so strongly?

Because Western intellectuals are
guided by history. They are looking back at
the times when religion led to wars. But the
great wars of our time were not initiated by

© extremists like Al-Qaeda, whose adherents
are a small, hopelessly outnumbered minor-
ity. I'm not a believer myself. | come to this
position because | am coming through a

What role does religion play in a
democracy?

Most important in any democracy
is that people have a right to bring their own
preferences into politics. In many societies
and communities, these preferences include
personal religious beliefs. You cannot deplay
thought police to make sure people dont
mix religion and public life. | suspect this® democratic system and | do believe that a
mixture of religion and politics is frowned i democracy just cannot ignore the desires of

upon by many societies where religion has . . the people. If you do, then you get the worst
‘,ﬁshls Nandy is a Senior Honorary Fellow

gone into decline. Religion has become .~ out of religion and then you cannot deploy
i . . at the Center for the Study of Developing . ;

private belief system. Faith, for many dec- Societies in New Delhi. India. its strengths. You cannot get Martin Luther

ades now, has been a matter to be settled Kings from that kind of system + but you

within a family or a closed small commu- can always get Osama bin Ladens.

nity £ not something that has an importantprinciples from Buddhism. | look at SouthHow do you open up a dialogue between
role in politics, or for that matter social andAfrica's Truth and Reconciliation Commis-the secular and religious spheres?

economic choices. But in some societies asébn, which | consider a magni®cent effort) By listening. Listening is a great art
in some communities, it matters. And thisWhether it's successful or not is a differerand | think in our times people have less
contradiction, this conict, cannot be easilymatter, but it is a superbly creative innovatime to listen. They would rather write a blog
solved within the model of religion availablgion. That was the brainchild of Bishop Desfor the Internet or passively view a more
to the western societies because they are usazhd Tutu. So some of the most creativentertaining speaker. | think listening to or-
to a tamed version of religion + a housebraefforts in our times have been religious. dinary people going about their lives in or-

ken version of religion. Do you think political leaders underesti- dinary ways is a great art. Often you have to
What happens when religion enters into mate religion's role in democracies? read between the lines to ®nd out what they
political discourse? Why blame politicians? The politi- are trying to say. Only then can you some-

| come from a country that produced cians have to go to the people. They haveltow summon the experiences of human-
Gandhi,who explicitly mixed religion with cater to the tastes of the people. Even if thkind, which do not fall within your known
politics; a country where at the moment onéate it, they have to take into account thevorld. This leads to a kind of intuitive play
of the most interesting characters in internapreferences and the opinions of the peopleith the unknown and the strange, which
tional politics, the Dalai Lama, derives hi§Vhat about the intellectuals? They talk asdan be very creative
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Cardinal Values

From the highest ranks of the Catho-  Born in Shanghai in 1932, Zen studieghort of high human ideals°One thing
lic Church, Joseph Cardinal Zen Ze-Kiuntheology in Rome and Hong Kong anche is sure of is that China's hybrid
is keeping the world's focus on the freedomgaught theology at the Holy Spirit Seminaryf authoritarian control and unfettered
of Chinese Catholics in Hong Kong and onCollege in Hong Kong. He was named bishmarket capitalism is a morally bankrupt
the mainland. Through persistent, peacefulop of Hong Kong in 2002 and representedystem with a doubtful future, despite its
protest he's managed to give a voice to thelong Kong's 300,000 Catholics for severapid growth in the past two decades.
underdog both inside and outside the years in all, ending with his retirement irfSurely we are not in favor of capitalism
church. His presence at the Our Common2009. In 2006, he was elevated to the Collezgpecially as it exists in China? Zen says.
Future conference's session on Humanof Cardinals by Pope Benedict XVI. H&China has the worst kind of capitalism * it's
Rights was a reminder of the challengesemains a voice of conscience and a thowapitalism without all those guarantees of
activists face when confronting authoritar- in the side of the Chinese regime, whicfair competition°

ian systems head-on. refuses to acknowledge the authority of the And unsurprisingly, Zen has spoken out
Pope in Rome and requires Catholic priesta support of other activists targeted by au-
Since rule of Hong Kong was transferreth China to answer ®rst to Beijing. thorities in Beijing. After Chinese democracy

from Britain to China in 1997, the island has  As bishop, he took part in demonstra-activist Liu Xiabo was prevented from accept-
become a sort of bridge to the mainland #ions against the Chinese government's inng his Nobel Peace Prize in 2010, Zen was
but also a battleground where more than terference in church affairs, from the righteager to lend his support to his imprisoned
century of British sensibilities and expectao organize public protests to the authoritycountryman.We are happy that the commis-
tions clash continuously with a very differento control parochial schools in Hong Kongsion was courageous enough to face the threat
Chinese culture. 3] think it's the duty of the pastor to lead theof the powerful governmentp? Zen said. 2lt's
Joseph Cardinal Zen Ze-Kiun, a softpeople in defending human rights whennot acceptable today to condemn a man to 11

spoken, slight man with a ®erce reputatioaver there's a challenge? Zen says. years just because he has peacefully presented
as a crusader for the rights of Hong Kong's Zen has fought with the Chinese governsome remedy to the very serious situation of

ment over speci®c a country® through his writing.

rights he feels the  Now 79, Zen is retired from his duty as

authorities are tak- a bishop * but hardly inactive. He still teach-

ing away from es, writes, and attends conferences all over

Hong Kong's Cath- the world.

olics, but he's also  And he still hopes that peaceful protest
Catholics, has been in this mix for decadelseen a strong voice in favor of human rightand consistent international pressure will
aThere were some very basic human righteeyond Hong Kong's borders. Sometimeghange China for the better, especially as
problems in Hong Kong right after thethat means walking a narrow line betweeyounger, more internationally aware cadres
handover? Zen says now.2The British colopolitics and religion. @The Catholic Churchenter the country's leadership. 2In the long
nial regime couldn't have been called a dés never in favor of capitalism or socialisnun, | think it will change he says. @ am
mocracy, but that regime respected many we are against both? Zen says. 2We aresure in China, in the lower echelon of lead-
freedoms. After the handover, we had to déavor of the universal distribution of mate-ership, there are people who are looking to
fend ourselves from intervention from therial goods for everybody, but also in suppoithe world with their own eyes. They must
totalitarian regime in China® of disciplined market economy with a supfeel the need for a changé
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Joseph Cardinal Zen Ze-Kiun served
as Bishop of Hong Kong from 2002 to
2009 and was elevated to cardinal of the

Catholic Church in 2006.
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4 Questions, 12 Answers

AWhat fact makes you about our
common future?"

Grimm: Humankind has always had a great capacity to imagine. This innate creativity will help us craft
new solutions to pervasive problems.

Limbach: The readiness to think and act in global dimensions. We also shouldn't forget that the progress of
science and technology should be combined with an ethical discourse.

Pries:1 am optimistic that there are so many young scholars working together with senior scholars on problems that face us all.
Stimulated by events like OCF they are specialists in some ®eld and ready to intertwine with other specialists and disciplines.2

aWhat is the greatest in the next 25 years ?"

Grimm: International organizations like the United Nations, European Union and World Trade Organization are
making more and more political decisions with direct effect on state citizens. So we need to address how this
decision-making power can be democratically legitimized and submitted to certain fundamental rules of law.

Limbach: I am concerned about the increasing violence of state agencies and private persons. Science gives us
no clear answer as to what is the cause of this problem + whether it is television or something else + but | observe
in capital towns like Berlin or Mexico City there is much more violence than ever before.

Pries: Science and knowledge is developing so fast it is increasingly dif®cult to keep pace. This leads us to the
problematic situation where everyone is in a small box looking at small problems and no one overseas the
landscape of boxes or would be able to put together all the pieces.

aWhat piece of advice would you give
in your ®eld today?"

Grimm: Up to now there is no (or only a very thin) equivalent to a constitution on the international level.
We need more scholars working on this problem. A convincing solution is not yet in sight.

Limbach: Firstly, | advise studying transnational and international law; secondly, learn at least two
foreign languages; and thirdly, spend some time studying abroad.

Pries:Young researchers should develop deep knowledge in speci®c ®elds while at the same time relating
their ®ndings to the big challenges of humankind and act interdisciplinary.

aWhat was the most you had at this conference?"

Grimm: | was happy to see the young generation's passion and concern for human rights.

Limbach: The ability of the young faculty to combine theoretical thinking and empirical studies
with a readiness to recommend concrete strategies.

Pries:| was struck by the deep social changes a country like China is experiencing and the lack of knowledge and
sensitivity to those changes in Europe. We need to understand global developments for assessing local implications
for topics like migration, global warming and social inequality.

Ludger Pries served as scienti®c advisor for the OCF session on Migration and Integration (together with Klaus J. Bade), Jutta Limbach
and Dieter Grimm served as scienti®c advisors for the OCF session on Human Rights. Pries holds a chair for sociology at Ruhr Univers
Bochum. Jutta Limbach is former president of the Goethe Institute and also of the Federal Constitutional Court of Germany.

Dieter Grimm is professor emeritus of public law at the Humboldt University of Berlin and permanent fellow of the Wissenschaftskolleg
(Institute for Advanced Study) Berlin.



